







Following the Treaty of Hudaybiyah in the 6th year 
after the prophetic hijrah to Madinah, the Muslim 

_ State, led by the Prophet =, took advantage of its 

» temporary truce with the pagan tribe of Quraysh to 
~ begin spreading the light of Islam to the farther re- 





gions of the Arabian Peninsula and to the lands be- 


fe The Prophet @ sent his couriers to the rulers 





of various lands, conveying to them the message of Is- 
lam, inviting them to embrace the religion and follow 
“him upon the path of guidance, and warning them 
that if they refused they would be responsible for the 
‘disbelief and misguidance of their subjects. Among 


Ag ek were the Abyssinian king, Ashamah Ibn Abjar, known 








` those rulers to whom the Prophet Æ sent his letters 
A as Najashi (Negus), the Coptic Egyptian king Jurayj 
» Ibn Mina, known as Muqawqas, and the Byzantine 
on Heraclius. These three Christian rulers each 
“i “received the message of Islam, but their reactions and 
oe responses differed. , 
oe ~ In the.case of Ashamah, who had sheltered waved 
-dozen of the Propher’s oe in his kingdom — 
a a including his cousin Jafar «& — when they fled from 
te the persecution of the pagans in Makkah, he recdg- 
| ie $; nized the truth of Islam and was quick to declare the 
iG di vine nature of the Prophet’ s message before his royal 





Sie oy 3 ei This s occurred when. the tribe of Quraysh sent `’ 
Bee “attic ieee to him i in order to request that he 
ce oe] gee oh the Muslims. who were re with him 


-The Response 


To the Call of the Prophet a 
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The two representatives, ‘Amr Ibn al-As and ras | 
dullah Ibn Abi Rabi’ah, brought with them gifts for == 
Ashamah and his patriarchs. They first presented | i 3 
their gifts to the patriarchs and explained to them the ` ~ 
request they would make of Ashamah in the hopes = ~ 
that the patriarchs would support them and advise > ~ 
Ashamah to concede to their request. The patriarchs 
accepted the gifts and agreed to do so. The two repre- 
sentatives then entered into'Ashamah’s presence, prè- - 
sented him with their gifts, and then spoke to him, 
saying, “O king, indeed some foolish youth have tak- a> 
en refuge in your land. They have left the religion of ~ 
their people and have not entered into your religion. 

They have come with a new religion that they have. 
invented and which is not known to us or to you. We = 
have been’ sent to you, with respect to them, by the 
dignitaries of our people, from among their fathers, 


` their uncles, and their clans, so that you would return, 


[these youth] to them, for they know them best and 


are more knowledgeable of that for which they fault 


them and admonish them.” 

The patriarchs said, “They have spoken truthfully, 
O king. ‘Turn them over so that they can be returned 
to their people and their land.” Ashamah, however, —— «< 
wanted to hear the other side of the story, so he sum- es F e i 
moned the Muslims and asked them, “What ‘is this J Ao 
religion over which you ‘have left your people, and besi 
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one speaking on behalf of the Muslims, said, “O king, 
we were an ignorant people who worshiped idols, ate 
animal carcasses, committed fornication, cut family 
ties, and harmed our neighbors; and the strong among 
us would devour the weak.” 

“We remained this way until Allah sent to us a mes- 
senger from among us whose lineage, truthfulness, 
trustworthiness, and chastity we knew. He called us 
to the oneness of Allah, ordering us to worship Him 
and abandon what we and our fathers were worship- 
ing besides Him of stones and idols, and ordered us 
to be truthful in speech, to render trusts [to whom 
they are due], to mend family ties, to be good to our 
neighbors, and to withhold from forbidden matters 
and unlawful bloodshed, and he forbade upon us for- 
nication, false speech, devouring an orphan’s wealth, 
and accusing chaste women of fornication. He com- 
manded us to worship Allah alone and not make any 
partners for Him in worship and ordered us with 
prayer, zakah (charity), and fasting. So we affirmed 
his truthfulness and believed in him, and we followed 
him in what he had brought us of Allah’s religion.” 

“We worshiped Allah alone, not making any part- 
ners for Him, prohibited what he forbade upon us, 
and allowed what he permitted for us, so our peo- 
ple became hostile towards us. They tortured us and 
sought to turn us away from our religion through 
enticement and oppression in order to take us back 
to worshiping idols instead of Allah the Exalted, and 
to permitting the wicked things we used to permit. 
Thus, when they subjugated us, oppressed us, made 
things difficult for us, and stood between us and our 
religion, we left for your land. We chose you over oth- 
ers besides you, and we desired your protection and 
hoped that we would not be wronged in your pres- 
ence, O king.” 

Ashamah asked him, “Do you have anything of that 
which he has come with from Allah?” Jafar replied, 
“Yes.” So Ashamah said, “Then read it to me.” So Ja far 
read to him from the first section of Surat Maryam. 
Ashamah wept until his beard became wet and his pa- 
triarchs also wept until their books became wet when 
they heard what Ja’far recited to them. Ashamah then 
said, “Indeed, this and what Jesus came with have 
come from the same lamp.” He then told the two 
representatives from Quraysh, “Go, for by Allah I 
will not surrender them to you and they will not be 
harmed.” So they left, and ‘Amr said to ‘Abdullah, “By 
Allah, tomorrow I will bring to him something from 


them by which I will uproot their joy.” 


The next day, ‘Amr said to Ashamah, “O king, they 
utter a tremendous statement concerning Jesus Son of 
Mary.”' So Ashamah summoned Jafar and the Mus- 
lims with him and asked them what they say about 
Jesus. Jafar said, “We say about him like our prophet 
> taught us — that he is the slave of Allah, His mes- 
senger, His [chosen] spirit, and His word which He 
cast into the pure virgin Mary.” Ashamah then picked 
up a cane and said, “By Allah, Jesus Son of Mary does 
not exceed what you have mentioned so much as the 
length of this cane.” His patriarchs then snorted, so 









he said to them, “By Allah, even if you snort!” (Sirat 
Ibn Hisham). 
Years later, when the letter of the Prophet &} reached 





him, he readily declared his testimony of faith, re- 
sponding to the Prophet $ with the following words: 

“In the Name of Allah, the Gracious, the Merciful. 
To Muhammad, the Messenger of Allah, from Negus 
Ashamah: May Allah's peace be upon you, O Prophet 
of Allah, as well as His mercy and blessings; there is 
no god but Allah.” 

“As for what follows: Your letter has reached me, O 
Messenger of Allah, including what you mentioned 
of the matter of Jesus. By the Lord of the heavens and 
the earth, Jesus is not more than what you say. In- 
deed, he is as you have stated. We have learned that 
with which you have been sent to us, and we have 
hosted your cousin and his companions. Thus, I bear 
witness, with truth and affirmation, that you are the 
Messenger of Allah, and I pledge allegiance to you. 
I have pledged allegiance to your cousin and, at his 
hands, have submitted to Allah, the Lord of creation” 
(Zad al-Ma’ad). 

Thus, after having been entrusted with the care and 
protection of the noble family and companions of the 
Prophet #}, Ashamah’s relationship with Allah’s Mes- 
senger # took on a new turn. By embracing Islam, he 
had effectively nullified his loyalty to the disbelievers 
and grasped the firm handhold of Islam, making it the 
only scale that would define his relationship with oth- 
ers. [his became manifest when he cut off his ties to 
the Byzantine emperor, Heraclius, by cancelling the 
tribute he used to pay to him. Ibnul-Qayyim men- 
tions that when the Prophet $ sent Amr Ibn al-‘As 
to the two kings of Oman with his letter calling them 





1 Here, ‘Amr was referring to the fact that the Prophet #} and 
his companions declared that Jesus was not the son of Allah as 
was falsely claimed by Christians after the distortion of their re- 
ligion. 
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to embrace Islam, ‘Amr met with the younger of the 
two brothers ruling the land, answered several of his 
inquiries, and informed him that Ashamah had em- 
braced Islam.* The king stated his belief that the Byz- 
antine emperor, Heraclius, was unaware of this, but 
‘Amr informed him that he was indeed aware of the 
fact. When he asked ‘Amr how he came to know this, 
‘Amr informed him that Ashamah used to pay a trib- 
ute to Heraclius, but upon embracing Islam he ceased 
paying any further tributes, saying, “No, by Allah! If 
he were to ask me for a single dirham, I wouldnt give 
it to him” (Zad al-Ma’ad). 

When Ashamah died, the Prophet # ordered his 


companions to pray the funeral prayer over him in 





absentia, the first time this had ever been performed 
in Islam. He informed his companions of the Abys- 
sinian king’s death, saying, “A righteous man has died 
today, so rise up and pray for your brother Ashamah” 
(Al-Bukhari). 

In the case of Heraclius, the Prophet # sent Dihy- 
ah al-Kalbi to the leader of Busra with his letter 
so that he would forward it to Heraclius. ‘Abdullah 
Ibn ‘Abbas @ narrates that Abu Sufyan Ibn Harb 


informed him that Heraclius sent for him when he 





was with a caravan of Quraysh doing business in the 
Levant during the period in which Allah’s Messenger 
> had made a truce with Abu Sufyan and the disbe- 





E 





2 During the course of the conversation, the ‘Umani king asked 
Amr when he himself had embraced Islam. Amr informed him 
that he had embraced Islam at the hands of Negus Ashamah in 
Abyssinia. 
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lievers of Quraysh.’ So he and his companions came 
to Heraclius while he was in Jerusalem. Heraclius 
summoned them to his royal court with Roman lead- 
ers present. He then called them forward and called 
for his translator, and then said, “Who amongst you 
is most closely related to this man who claims to be 
a prophet?” Abu Sufywan said, “I am the one most 
closely related.” He then said, “Bring him close to me 
and have them stand behind him.” He then told his 
translator, “Tell them that I’m going to ask him about 
this man [the Prophet], so if he lies to me they should 
dispute him.” 

When narrating the incident to Ibn ‘Abbas, Abu 
Sufyan said, “By Allah, were it not that I was afraid 
they would catch me lying, I would have lied about 
him. Then, the first thing he asked me was, “What 
is the status of his lineage amongst you?’ I said, “He 
has a noble lineage among us.’ He said, “Has anyone 
amongst you ever made this claim [of prophethood]?’ 
I said, ‘No.’ He said, “Was any of his forefathers a 
king?’ I said, ‘No.’ He said, ‘Is it the nobles who fol- 
low him or the weak?’ I said, “It is the weak.’ He said, 
‘Do they continue to increase in number or decrease?’ 
I said, “They increase.’ He said, “Does anyone of them 
renounce his religion due to disliking it after having 
entered into it? I said, ‘No. He said, ‘Have you ever 
accused him of telling lies before he made his claim?” 
I said, ‘No.’ He said, ‘Does he commit treachery? I 
said, ‘No, but we are in a period of truce with him and 





3 This was prior to Abu Sufyan’s embracing of Islam, which oc- 
curred shortly before the conquest of Makkah. 


Heraclius and other Christian leaders will be responsible for misguiding their people 





do not know what he will do in it.’ I didn’t find any 
opportunity to say anything against him other than 
that. He then said, “Have you battled him?’ I said, 
‘Yes.’ He said, “What were the outcomes of your bat- 
tles with him? I said, “Ihe war between us alternates 
back and forth; he afflicts us and we afflict him.’ He 
said, ‘What does he order you with? I said, He tells 
us, ‘Worship Allah alone and do not make any part- 
ners for Him, and leave what your forefathers used to 
say. He orders us with prayer, charity, truthfulness, 
chastity, and upholding family ties.” 

“He then said to his translator, ‘Say to him, ‘I asked 
you about his lineage and you mentioned that he has 
a noble lineage amongst you. Such is how the messen- 
gers are; they are from the noble lineages of their peo- 
ple. I asked you if anyone amongst you had ever made 
this claim [of prophethood] and you said, ‘No.’ I had 
said to myself that if anyone had made this claim be- 
fore him I would have thought he was just a man im- 
itating something that had been said by someone else 
before him. I asked you if any of his forefathers had 
been a king and you said, ‘No.’ I had said to myself that 
if any of his forefathers had been a king I would have 
thought he was a man seeking to reclaim his father’s 
kingdom. I asked you if you had ever accused him of 
telling lies before he had made his claim and you said, 
‘No, and I knew that he would not avoid telling lies 
about the people and then lie about Allah. I asked you 
if it were the nobles who followed him or the weak 
and you said it was the weak who followed him, and 
in fact, it is they who are typically the followers of the 
messengers. I asked you if they continued to increase 
in number or decrease and you said they continued to 
increase, and in fact, such is the matter of faith until 
it is completed. I asked you if anyone renounced his 
religion due to disliking it after having entered into it 
and you said, ‘No, and such is faith when its delight 
enters the heart and mixes with it. I asked you if he 
committed treachery and you said, ‘No, and likewise 
the messengers do not commit treachery. I asked you 
what he ordered you with and you said that he or- 
dered you to worship Allah alone and not make any 
partners for Him, forbade you from worshiping idols, 
and ordered you with prayer, truthfulness, and chas- 
tity. If what you say is true then he will soon possess 
[the kingdom] beneath my feet. Indeed, I knew that 
he was to emerge but I did not think he would come 
from you (i.e. the Arabs). If I were certain that I could 
reach him I would hasten to meet him, and if I were 
with him I would wash his feet.’” 


“He then called for the letter from Allah’s Messen- 
ger & — which he had sent with Dihyah to the leader 
of Busra who then forwarded it to Heraclius — and 
read it. Ihe contents of the letter were as follows.” 

“In the Name of Allah, the Gracious, the Merciful. 
From Muhammad, the Messenger of Allah, to Hera- 
clius, the leader of Rome: Peace be upon those who 
follow right guidance.” 

“As for what follows: Indeed, I call you with the 
call of Islam. Embrace Islam and you will be safe, and 
Allah will give you a double-reward. If you turn away, 
then upon you will be the sin of [misguiding] the 


999 


peasants. 
“Furthermore: ‘O People of the Scripture, come to 
a word that is equitable between us and you — that 
we will not worship except Allah and not associate 
anything with Him and not take one another as lords 
instead of Allah.’ But if they turn away, then say, “Bear 
witness that we are Muslims [submitting to Him]” 
(Ali ‘Imran 64).’” 

“When he said what he said and finished reading 
the letter, the uproar increased and the people's voic- 
es got louder, and we were made to leave. When we 
were turned out, I said to my companions, “The mat- 
ter of [Muhammad] has become grave. The king of 
the Romans fears him.’ I then remained certain that 
he would emerge victorious until Allah guided me to 
Islam.” 

In considering the Prophet’s call, Heraclius wrote 
to his friend in Rome who was comparable to himself 
in his level of knowledge, and then set out traveling 
to Hims. Before he departed from Hims, he received 
a response from his friend in Rome, who agreed with 
his opinion that Muhammad >? was indeed a proph- 
et. So Heraclius summoned the Byzantine leaders to 
his palace in Hims and then ordered for the gates to 
be shut. He then addressed them, saying, “O peo- 
ple of Rome, would you desire to attain success and 
guidance and for your kingdom to remain by pledg- 
ing allegiance to this prophet?” So they raced to the 
gates like wild donkeys and found them shut. When 
Heraclius saw them flee and lost hope of them ac- 
cepting Islam, he said, “Bring them back to me.” He 
then told them, “I only said what I said to test your 
commitment to your religion, and I have seen it.” So 
they prostrated to him and were pleased with him, 
and this was the end of Heraclius’ story in relation to 
Islam (Al-Bukhari). 

Thus, the Roman emperor chose to reject the truth 
— after recognizing it clearly — and remain upon false- 


DABIQ. 


The plains where the decisive battle of Yarmuk took place 
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hood for fear of losing his kingdom and authority. 
Less than two years later, in the 8th year following the 
prophetic hijrah, the war between the Muslims and 
the Byzantine Empire would commence. ‘The war that 
would continue for several years before the Byzantines 
were driven out of the Levant altogether, following 
their decisive defeat at the Battle of Yarmuk, and 
forced to retreat to their strongholds in Europe. ‘Thus, 
Heraclius wound up losing much of his kingdom, be- 
fore dying a few years later, despite having sacrificed 
his salvation in the Hereafter in a futile endeavor to 
preserve his rule. 

In the case of Jurayj, the Coptic king of Egypt, 
Ibnul-Qayyim mentions in “Zad al-Ma’ad” that the 
eee w was carried to him by Hatib Ibn Abi 
Baltaah #». The letter addressed him as follows: 

“In the] Nani of Allah, the Gracious, the Merciful. 
From Muhammad, the slave of Allah, to Muqawqas, 
the leader of the Copts: Peace be upon those who fol- 
low right guidance.” 

“As for what follows: Indeed, I call you with the call 
of Islam. Embrace Islam and you will be safe. Embrace 
Islam and Allah will give you a double-reward. If you 
turn away, then upon you will be the sin of [misguid- 
ing] the Copts. ʻO People of the Scripture, come to a 
word that is equitable between us and you — that we 
will not worship except Allah and not associate any- 
thing with Him in worship and not take one another 
as lords instead of Allah.’ But if they turn away, then 
say, Bear witness that we are Muslims [submitting to 
Him]” (Ali ‘Imran 64).” 

Upon delivering the letter to him, Hatib advised 
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him, saying, “Indeed, there was a man before you who 
claimed that he was the Lord, Most High, so Allah 
seized him in exemplary punishment for the last and 
first [of his transgressions], punishing others by him 
and then punishing him. So take him as a lesson and 
do not let others take you as a lesson.” He replied, 
“Indeed, we have a religion which we will not leave 
except for that which is better than it.” So Hatib said, 
“We call you to Allah's religion; it is the religion of 
Islam by which Allah compensates the abandonment 
of any other religion. Indeed, this prophet called the 
people [to Islam]. The harshest of the people towards 
him were [the tribe of] Quraysh, the most hostile to- 
wards him were the Jews, and the closest to [accept- 
ing] him were the Christians. I swear that Moses’s glad 
tidings of Jesus were but like Jesus’s glad tidings of 
Muhammad, and our calling you to the Qur'an is but 
like the calling of the people of the Torah (i.e. the 
Jews) to the Gospel. If any prophet reaches a people, 
they are from those to whom his message is addressed, 
so it is a duty upon them to obey him. And you are 
from among those whom this prophet has reached. 
We do not prevent you from the true religion of the 
Messiah, rather we order you with it.*” 

Despite Hatib’s good counsel, Jurayj declined the 
call of the Prophet & 


z, but responded in a courteous 








4 Here, Hatib is referring to the religion of Jesus Son of Mary 
“2 — the religion of pure monotheism, which every prophet of 
Allah called to — before it was corrupted by the pagan Christians. 

Hatib is also referring to Jesus’ prophecy of the coming of the last 
3$, So Hatib basically ordered him to 


abide by monotheism and the messengership of Muhammad “>. 






messenger, Muhammad 





“Indeed, I have looked into the af- 
fair of this prophet and found that he does not com- 
mand that which is disliked or prohibit that which 


is desired. I have not found him to be a misguided 


manner, stating, 


sorcerer or a lying soothsayer, and I have found the 

sign of prophethood with him by his revealing of that 

which is concealed and his informing of that which 

is discussed secretly, and so I will see.” He then took 
ns 


the letter of the Prophet 
box, and then placed his seal upon it and handed it to 





and placed it in an ivory 


one of his slave-girls. He then summoned one of his 
scribes to have him write the following letter to the 
Prophet 2}: 

“In the Name of Allah, the Gracious, the Merciful. 
To Muhammad Ibn ‘Abdillah from Muqawqas, the 


leader of the Copts: Peace be upon you. As for what 





follows.” 

“I have read your letter and understood what you 
have mentioned in it and what you call to. I have 
known that there remains a prophet [yet to come] and 
thought that he would emerge in the Levant. I have 
honored your messenger, and have sent to you two 
slave-girls who have a high status among the Copts, in 
addition to some garments, and have gifted you with 
a mule for you to ride. Peace be upon you.” 

Thus, despite his well-mannered response, he did 
not accept Islam and instead chose to remain upon 
his disbelief. Upon receiving his letter and gifts, the 


Prophet stated, “The wicked man is clutching c onto 





his kingdom, but his kingdom will not remain. 

Just a few years later, the Muslim panan a 
reach Egypt during the Caliphate of ‘Umar #, and 
the leader of the Muslim campaign in aai ‘Amr 
Ibn al-‘As 2, would reach the gates of Alexandria 
and offer Jurayj one of three options: Islam, jizyah, or 
war. He elected to pay jizyah in humiliation, thereby 
bringing an end to his rule as he opted to remain liv- 
ing in peace — having been subjugated and dethroned 
— rather than entering into a prolonged state of war 
with the Muslims. 

Thus, the differing responses of these three Chris- 
tian rulers to the call of the Prophet $è brought with 
them varying fates. Ashamah chose Islam and there- 





by preserved his worldly life in addition to attaining 
eternal bliss in the Hereafter, whereas Jurayj and Her- 
aclius rejected the call, each choosing a different op- 
tion in an endeavor to preserve what he could of his 
worldly life. Jurayj chose to pay jizyah in the hopes 
of avoiding imminent bloodshed and slavery and 
achieving some peace, albeit in a state of humiliation 





The Copts yesterday chose jizyah, but today wage war against Islam 


and dethronement. Heraclius, meanwhile, chose war, 
hoping to thereby fend off any encroachment on his 
position and wealth. Each sought to preserve his tri- 
fle allotment of the worldly life while forfeiting his 
salvation in the Hereafter, but instead, each of them 
wound up losing both. 

These are the same choices placed before the dis- 
believing Christians today. They have the option of 
trying to cling to the transient luxuries of this life, 
rejecting the truth in favor of either paying jizyah to 
the Islamic State or continuing to wage a futile war 
against it. Alternatively, they can heed the warning of 
Allah that the worldly life is not guaranteed even for 
those who pursue it at the expense of their salvation, 
and thus choose to embrace Islam, champion the 
truth, attain the mercy of their Lord, and enter the 
Gardens of Paradise. 

“Whoever wishes for the quick-passing [worldly 
life], We readily grant him what We will for whom 
We wish. Then, afterwards, We have appointed for 
him Hell, to burn therein disgraced and rejected. And 
whoever desires the Hereafter and strives for it, with 
the necessary effort due for it while he is a believer, 
then such are the ones whose effort shall be given ap- 


preciation” (Al-Isra 18-19). 
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